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Abstract

Contemporary societies increasingly operate within rhythmic regimes dominated by technical acceleration, algorithmic
anticipation, and systemic optimization. These transformations fundamentally affect the conditions under which human agency,
reflexivity, and meaning-generation remain possible. Drawing on the framework of critical realism, this article argues that the
current crisis of meaning cannot be adequately explained solely through relational, cultural, or psychological diagnoses. Instead,
it requires a reconstruction of the ontological conditions of agency itself. Building upon Margaret S. Archer’s morphogenetic
model (T1-T4), the article introduces the concept of morphodynamics, extended by an axiological level designated as TO
(axiostructure). This level is not an additional phase of social change but an ontological condition of possibility for reflexivity
and sense-generating action. The article further develops the notion of chrono-hope, understood as a rhythm of action grounded
in ontological openness to the future rather than in technical predictability or adaptive coping. By integrating insights from
critical realism, digital anthropology, and contemporary diagnoses of acceleration and fatigue, the article proposes a typology of
agency that distinguishes adaptive, instrumental, emancipatory, blocked, and transcending forms of action. Empirical references
to contemporary youth research are interpreted diagnostically as manifestations of suspended agency at the level of reflexive
mediation (T2). The article concludes that hope, understood not as emotion but as an ontological structure, constitutes a necessary
condition of meaning-generating agency in late modern digital societies. In this sense, the morphodynamics of transcendence
provides an analytical framework for diagnosing the conditions and limits of agency in the contemporary crisis of meaning.
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1. The Morphodynamics of
Transcendence as a Condition of
Sense-generating Agency

Contemporary societies increasingly operate within rhyth- techno-institutional forms of organization. This diagnosis res-
mic regimes grounded in linear, abstract time, closely tied to onates with Henri Lefebvre’s rhythmanalytical perspective,
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which conceptualizes social reality as structured by tensions
and interferences between cyclical and linear rhythms [1].
From the standpoint of critical realism, rhythm is not merely
a mode of temporal organization but constitutes a condition of
possibility for reflexive distance from action itself. The guid-
ing question of this analysis therefore concerns whether, in an
era dominated by technical rhythms, sense-generating agency
rooted in reflexive subjectivity remains possible at all.

Within theories of social acceleration, the erosion of tem-
poral structures of meaning leads to their destabilization, as a
result of which life loses its narrative continuity and experien-
tial density, while the experience of time is flattened into a
point-like present [2]. Under conditions of rhythmic instability,
the individual loses not only the capacity to keep pace with
change but, more fundamentally, the ability to endow action
with meaning. Agency ceases to function as a reflexive medi-
ation between structure and action and increasingly assumes
the form of reactive adaptation.

This diagnosis of late modernity is further radicalized in ac-
counts of the society of fatigue, in which the subject becomes
subordinated to the logics of production, activity, and stimu-
lus-response [3]. The society of fatigue represents a formation
in which reflection gives way to optimization and perfor-
mance, and the subject increasingly operates as a carrier of
achievements rather than as an autonomous source of meaning
[3]. In light of this diagnosis, the subject does not disappear
but becomes dispersed: it loses the capacity for sense-produc-
tion because the spaces of interruption, reflection, and value-
orientation gradually erode. Crucially, this condition should
not be understood merely as a psychological state but as the
outcome of a structural reconfiguration of the conditions of
agency themselves.

A comparable diagnosis is advanced by Yuk Hui, who ar-
gues that contemporary technical systems transform contin-
gency into predictability, thereby constraining the space of un-
predictability that conditions freedom and reflection [4]. This
anticipation is technical in nature: it consists in the prior mod-
elling of future behaviours on the basis of historical data. Pre-
dictive systems, as Hui demonstrates, do not merely forecast
future actions but actively pre-empt them through technical
forms of anticipation, narrowing the field of possible action to
what is calculable [4].

Luciano Floridi, in his account of the infosphere, describes
a transformation of the subject into a node within a relational
network of information processing, in which identity and
agency assume a functional rather than a substantial character
[5]. Within such an ontology, information takes precedence
over reflection, while meaning becomes dispersed across dig-
ital contexts that require neither narrative coherence nor axio-
logical rootedness. As a result, the subject loses its status as an
autonomous centre of meaning and functions instead as an op-
erational element of the infosphere rather than as a person in
the classical sense [5]. Importantly, the ontology of the in-
fosphere does not in itself entail power; power emerges only
within specific institutional configurations.
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In a similar vein, Nick Couldry and Ulises A. Mejias show
that digital platforms no longer operate as neutral media of
communication but as infrastructures of power that organize
social relations around logics of data extraction and subordi-
nate them to capitalist imperatives. In this sense, data do not
merely describe the social world but actively constitute it, con-
straining spaces of autonomy and undermining the conditions
of agential subjectivity [6]. Taken together, these diagnoses
point to an erosion of subjects’ capacity to conduct an internal
conversation - precisely the competence that Margaret S.
Archer [7, 8] identifies as a fundamental condition of agency.

A related line of critical reconstruction of resonance theory
is developed by Tsuo-Yu Cheng, who argues that the contem-
porary crisis of meaning cannot be reduced to alienation alone
but is instead linked to mechanisms of structural exclusion of
particular subject - world relations [9]. This raises a funda-
mental question: can the internal conversation upon which hu-
man agency depends survive under conditions of the digital
automation of life rhythms? Archer maintains that subjects re-
tain agency insofar as they remain capable of reflexively re-
lating to their own concerns and to the good, whereas the
weakening of this capacity leads to an erosion of both the in-
tegrity of identity and agency [8].

It should be noted that alternative approaches - such as post-
structuralist critiques of agency, phenomenological accounts
of subjectivity, or non-Western perspectives on meaning and
technology - address contemporary transformations from dif-
ferent epistemological and ontological standpoints. The pre-
sent analysis adopts the framework of critical realism, as it en-
ables the integration of structural depth, reflexivity, and onto-
logical realism without reducing agency to discourse, experi-
ence, or functional adaptation.

2. Morphodynamics as a Model of
Reflexive Change

The problem outlined above does not concern merely the
individual experience of a crisis of meaning but instead re-
veals the necessity of reformulating the model of social
change itself. What is at stake is not the absence of norms or
values, but the weakening of the very capacity for their reflex-
ive processing. If, under contemporary conditions, the very in-
itiation of reflexivity (T2) is threatened, then a model is re-
quired that can grasp both the rhythmicity of social structures
and the existential conditions of sense-generation. It is worth
noting that even diagnoses of civilizational crisis emphasize
the persistence of certain axiological reference points: “de-
spite these dynamic changes, some values of the cultural her-
itage will always remain necessary and important for the in-
dividual [10].”

Consequently, the perspective proposed here converges
with Cheng’s postulate to move beyond a purely relational di-
agnosis (resonance/alienation) toward an analysis of the struc-
tural mechanisms that condition the possibility - or blockage -


http://www.sciencepg.com/journal/ijsts

International Journal of Science, Technology and Society

http://www.sciencepg.com/journal/ijsts

of sense-generating relations [9].

The response to this challenge is the concept of morphody-
namics - a model of social change grounded in critical realism.
The notions of morphodynamics and chronostructure have
been elaborated in greater detail in my earlier work; in the pre-
sent article, they are further developed with particular empha-
sis on their ontological and transcendent dimensions.

Morphodynamics extends Margaret Archer’s theory of
morphogenesis, which - following the logic of Roy Bhaskar’s
stratified ontology - conceptualizes society as a system of gen-
erative structures that are real and causally efficacious, even
though not fully conscious to social actors [11, 7]. The mor-
phogenetic model consists of four phases:

1) TI - initial structures (institutional, normative, cultural),

2) T2 - reflexive mediation (the internal conversation as
the condition for the transition from structure to action),
T3 - social action,

T4 - outcome: reproduction (morphostasis) or transfor-
mation (morphogenesis) of structures.

Within the morphogenetic approach, a temporal separation
between structure and agency is necessary in order to avoid
their theoretical conflation and to enable the analysis of their
distinct causal contributions. Structures and cultures must pre-
cede action, which only in a subsequent phase can lead to their
reproduction or transformation [7]. From the standpoint of
critical realism, Douglas V. Porpora further emphasizes the
need to analyse structural depth and real causality, understood
as a set of mechanisms that enable action without determining
it [12].

In my proposal, morphodynamics is extended by the com-
ponent of chronostructure, understood as socially internalized
rhythms of action that organize the temporal frameworks of
agency [ 13]. Chronostructures are not merely subjectively ex-
perienced but operate as objective temporal frames of practice.
Drawing on Archer, time is not a neutral medium but a struc-
ture that conditions the meaningfulness of action - its direction,
intensity, and transformative potential [14]. Lefebvre demon-
strates that relations among social rhythms may lead either to
eurhythmia (attunement) or to arrhythmia, that is, the break-
down of rhythmic synchronization in everyday practices [1].

Conceived in this way, the morphodynamic model consti-
tutes an interpretive tool capable of capturing discontinuities,
suspensions, and overloads of subjectivity - particularly in the
context of digital and systemic rhythms. If individuals are un-
able to pause and relate their actions to values, the morphoge-
netic process may be blocked already between T1 and T2. For
this reason, in order to retain its explanatory adequacy, mor-
phodynamics requires expansion into an ontological dimen-
sion - not only social, but also existential and transcendent.
This opens the question of the deeper conditions of agency,
rooted in an ontology of the human being as a source of mean-
ing, which forms the subject of the next section of the article.

3)
4)
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3. Humanity as a Resource of Meaning

As demonstrated in the previous section, the erosion of re-
flexivity may halt the morphodynamic process already at the
stage of mediation between structure and action (T1-T2). This
implies that the question of the conditions of sense-generating
reflexivity cannot be confined solely to the analysis of social
and cultural structures but must be deepened toward an ontol-
ogy of the human being. Mere embeddedness within institu-
tional and normative structures is insufficient to explain the
durability of meaning under conditions of its dispersion. In
this context - following Margaret S. Archer’s postulate - a re-
turn to the question of what it means to be human becomes
necessary.

In Being Human: The Problem of Agency, Archer develops
a conception of agency as a process of reflexive self-determi-
nation that cannot be reduced either to reactivity to stimuli or
to adaptation to given conditions. Agency presupposes the ca-
pacity to conduct an internal conversation, through which the
subject relates to its own concerns, projects, and values,
thereby orienting its course of action. As Archer demonstrates,
the weakening of this capacity leads to an erosion of the integ-
rity of identity and a restriction of agency, since the subject
loses the ability to reflexively relate to the good and to the
meaning of its own actions [8]. Reflexivity, in this sense, is
not a psychological competence but an ontological capacity of
the person. From a logotherapeutic perspective, meaning is
not produced but discovered: “the human being is not the cre-
ator of meaning but its discoverer in the reality that surrounds
him [10].”

Against this background, it is worth noting that the contem-
porary possibility of living “without meaning” is not exclu-
sively the result of technological and systemic processes but
also a legacy of certain strands of modern philosophy, includ-
ing some variants of existentialism, which treated meaning ei-
ther as a product of subjective decision or as an ontologically
undecidable problem. Meaning is not a comparable “resource”
nor an arbitrary product of reflection. Viktor E. Frankl empha-
sizes that “no human being and no human destiny can be com-
pared with another human being and another destiny,” rein-
forcing the thesis of the non-transferable, situational responsi-
bility inherent in meaning [15]. In contrast to atheistic and rel-
ativistic forms of existentialism, which regard meaning as a
project or decision of the subject, the approaches discussed
here (Archer, Frankl, Porpora) conceive meaning as a real
point of reference, to which reflexivity responds rather than
one which it creates.

Similar intuitions can be found in the work of Robert Spae-
mann, who understands humanity not as a set of functions or
biological traits but as a normative structure. In his account,
the human being is capable of transcending calculations of
utility and of posing questions concerning what is right. Hu-
man naturalness is therefore not reducible to biology alone but
also encompasses the capacity to pause, to recognize limits,
and to refuse action in the name of meaning and the good [16].
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Spaemann does not propose a normative ethics but rather an
ontology of the person as a non-instrumental being.

In a comparable spirit, Douglas V. Porpora, developing crit-
ical realism within sociology, argues that the meaning of life
is not merely a subjective construction of the individual but
may constitute a response to real structures of the good em-
bedded within the social order. Humanity appears here as a
structure of meaning that enables orientation in the world and
constitutes a condition of agency, while not being reducible to
social relations or interests [17]. This is not an ahistorical es-
sence but an ontological layer that becomes manifest only in
relation to practices and reflexive action. Charles Taylor like-
wise emphasizes that identity is always constituted within ho-
rizons of value that transcend the individual and provide inter-
pretive frameworks for self-understanding [18]. Paul Ricoeur
adds that the subject understands itself over time through nar-
rative, which integrates experience and confers meaning upon
it, enabling reflexive relations to the past, present, and future
[19].

Within Polish sociology, a similar orientation is developed
by Krzysztof Wielecki, who argues that without reference to
an axiological horizon the human being loses the capacity to
form durable structures of identity. Humanity, in this account,
is not a product of language nor a function of social roles, but
an ontologically primary category that conditions the possibil-
ity of sense-generating action [20].

This perspective remains consistent with Roy Bhaskar’s
critical realism, which emphasizes that structures of meaning
and value are real, though not always empirically observable,
and that they function as generative mechanisms enabling hu-
man agency [21]. Consequently, in order to sustain the possi-
bility of action under conditions of acceleration, fatigue, and
disorientation, agency must be grounded not only in social
structures but also in an ontology of meaning rooted in hu-
manity itself. Humanity thus appears not only as the condition
of sense-generating reflexivity but also as the space in which
transcendence may be understood as a real generative mecha-
nism of meaning - a point of departure for the further analysis
developed in the next section. As Margaret S. Archer empha-
sizes, reflexivity deprived of reference to a durable horizon of
meaning and the good is reduced to purely adaptive pro-
cessing of experience, thereby undermining the possibility of
full personal agency and the continuity of identity [22].

4. Transcendence as a Condition of
Agency

If, as demonstrated above, humanity constitutes a condition
of sense-generating reflexivity, the subsequent question con-
cerns the source of this condition: is it exclusively immanent,
rooted in social, cultural, and symbolic structures, or does it
transcend the social order, thereby enabling the integrity of
subjectivity under conditions of variability and contingency?
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The issue at stake is not normative theology, but an ontologi-
cal inquiry into the sources of meaning and the durability of
agency. Within the framework of critical realism, this question
is not speculative in nature but ontological, insofar as it con-
cerns the conditions of possibility of agency that cannot be
fully explained at the level of social and cultural relations
alone [22].

It is important to emphasize that the notion of transcend-
ence employed in this article does not entail a theological or
doctrinal claim. Rather, it is developed within the ontological
framework of critical realism as a sociologically relevant con-
dition of agency, understood in terms of real but non-empirical
structures of meaning and value. In this sense, transcendence
functions as an analytical and ontological category rather than
a metaphysical or theological assertion.

Margaret S. Archer, together with Roy Bhaskar and Doug-
las V. Porpora, advances in Transcendence: Critical Realism
and God an argument for opening critical realism to the di-
mension of transcendence. In their account, transcendence is
neither an anachronistic category nor a purely theological one,
but an ontological postulate arising from the need to ground
agency in something more than the recursive processing of so-
cial and cultural stimuli. Archer argues that the durability of
personal identity and the capacity for reflexive action require
a horizon of meaning that is not fully reducible to shifting so-
cial configurations [22].

Transcendence does not necessarily signify God in a doctri-
nal sense; rather, it refers to a real axiological structure that
enables action to be grounded in categories of meaning, re-
sponsibility, and continuity. Douglas V. Porpora further devel-
ops this intuition by conceptualizing transcendence as a real
orientational mechanism that directs the subject toward the
good and enables a meaningful relation to the world, regard-
less of its social variability [23].

In a similar spirit, though within the field of relational soci-
ology, Artur Wysocki demonstrates that the transcendence of
the person becomes manifest in relational practices such as
forgiveness. Forgiveness is not merely a moral norm or a psy-
chological act, but a transformative process in which the rela-
tion with the Other becomes a space for transcending reactiv-
ity and initiating a new trajectory of agency. Here, transcend-
ence functions as a real mechanism of personal and relational
transformation, rather than as a merely declarative value [24].

Roy Bhaskar likewise emphasizes that emancipatory
thought presupposes the recognition of values that render the
world worthy of transformation, and that hope constitutes a
condition of possibility of dialectical reason, rather than its il-
lusion [25, 26]. In Viktor E. Frankl’s work, the mechanism of
responsibility similarly emerges in the imperative to act “as if
for the second time”: “Live as if you were living for the second
time and as if you had acted as wrongly the first time as you
are about to act now.” This imperative may be interpreted as
an existential grounding of agency within a horizon of value
that transcends immediate adaptation [15].

From the perspective of morphodynamics, this entails the
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necessity of extending the classical T1-T4 model by a deep
axiological layer, which may be designated as TO - the axio-
structure. This is not an additional phase of the process but an
ontological condition of possibility of reflexivity and action,
without which the morphogenetic cycle itself could not be in-
itiated. TO does not constitute an empirical level of analysis,
nor a further stage of the process, but rather the ontological
ground enabling the activation of reflexivity.

In order to conceptualize this dimension, I propose the no-
tion of chrono-hope, understood as a rhythm of meaning
rooted not in predictability or adaptation, but in an ontological
openness to the future. Whereas the concept of chronostruc-
ture refers to the social organization of rhythms of action,
chrono-hope points to their grounding in a horizon of meaning
that transcends current structural conditions. Inspiration for
this formulation is drawn from Ernst Bloch’s ontological con-
ception of hope, which he understood as a category opening
the future as a space of the “not-yet [27].” Chrono-hope differs
from expectation in that it is not based on probability, but on
meaning.

Chrono-hope does not signify naive optimism, but rather an
axiological rhythm of resistance against meaninglessness and
the reduction of agency to adaptive management. It is the ca-
pacity to sustain action despite uncertainty and contradictory
data, precisely because it is grounded in structures of meaning
rather than solely in the existing social order. In this sense,
hope is not an addition to reflexivity but one of its ontological
conditions [22].

If hope and transcendence thus constitute conditions of
sense-generating agency, a crucial question emerges as to
whether contemporary digital culture supports their suste-
nance or instead contributes to their blockage - a question that
frames the subsequent analysis. In this sense, Frankl’s under-
standing of meaning as an objective situational call may be
interpreted as an anthropological analogue of the axiostructure
(TO) - not as an additional element of the model, but as its
existential grounding.

5. Digital Anthropology and the Erosion
of Reflexivity

As demonstrated in the previous section, a condition of
sense-generating agency is its grounding in axiological depth
(T0O). Meanwhile, the dominant forms of digital culture tend
to foster types of subjectivity that may weaken these condi-
tions by shifting the emphasis from reflexive self-determina-
tion toward adaptive management of action. This raises a fun-
damental question: what forms of subjectivity are generated
by contemporary digital culture, and -within a critical realist
perspective - do they foster reflexivity or rather constrain it?

The erosion of the human - world relation becomes partic-
ularly evident under conditions of chronic acceleration, result-
ing from the intensification of social and temporal change. In
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such conditions, time ceases to function as a space for reflec-
tion and increasingly organizes life as a sequence of tasks re-
quiring constant adaptation. As a result, the subject loses res-
onant agency and comes to function more as a manager of
tasks than as an autonomous source of meaning [2].

The dominant model of subjectivity thus shifts from reflex-
ivity toward performance, suggesting that “today’s human be-
ing is a project of the self-exploiting subject who no longer
encounters external constraints but is driven by an internalized
imperative of optimization [3].” In this respect, this diagnosis
converges with that of Hartmut Rosa, though the emphases
differ: Rosa foregrounds the dynamics of acceleration,
whereas Han stresses the internal mechanism of self-disciplin-
ing optimization.

Yuk Hui approaches this phenomenon from a technical per-
spective, arguing that recursive algorithmic systems transform
contingency into predictability, thereby constraining the pos-
sibility of acting otherwise [4]. As Hui demonstrates, the space
of unpredictability that conditions the capacity for reflection
and the initiation of sense-generating processes gradually dis-
appears [4]. Algorithms do not merely respond to data; they
also pre-empt decisions through technical forms of anticipa-
tion, thereby narrowing the temporal space available for de-
liberation [4].

Luciano Floridi develops this diagnosis from the standpoint
of data ontology in The Philosophy of Information, describing
the subject as an element of the infosphere functioning as an
informational agent. On this basis, the subject ceases to be an
external centre of decision-making, and agency assumes an
operational and relational form: “We are no longer separated
from information; we are immersed in it to the point of be-
coming informational agents ourselves [5].”

Nick Couldry and Ulises A. Mejias further demonstrate that
data do not constitute a neutral representation of reality but
rather function as instruments of power that transform social
relations and reconfigure the conditions of subjectivity within
a logic of extraction [6]. Against this backdrop, it is worth not-
ing that Tsuo-Yu Cheng - reinterpreting Rosa - shifts the ana-
Iytical focus toward human-thing-world relations, treating
them as a key site where contemporary relational pathologies
emerge [9]. Similar conclusions are drawn within digital an-
thropology, which emphasizes that online environments do
not merely mediate social relations but actively co-produce
forms of subjectivity and identity practices [28]. Ethnographic
research shows that digital subjectivity is shaped in relation to
platforms, interfaces, and algorithmic procedures that organ-
ize modes of presence, communication, and action in the so-
cial world [29, 30]. From the perspective of morphodynamics,
however, such configurations of the action environment tend
to promote a shift from reflexive self-determination toward re-
activity, thereby undermining the maintenance of the internal
conversation as a condition of sense-generating agency [8, 12].

In this account, there emerges a risk of blocking the mor-
phogenetic cycle already at the stage of reflexive mediation
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(T2), which in turn constrains the possibility of sense-gener-
ating action (T3). Within critical realism, this implies that the
weakening of reflexivity leads to a reduction of agency and,
consequently, to the inhibition of structural transformation.
Contemporary social and technological systems do not abolish
reflexivity outright; rather, they generate conditions in which
reflexivity becomes increasingly dysfunctional from the
standpoint of systemic logic. This is not merely a cognitive
crisis but an ontological problem: the contraction of the inner
space in which meaning could be generated and sustained.
Viktor E. Frankl criticizes the reduction of the human being to
reactivity, noting that certain therapeutic approaches “deny the
human being the capacity to take a definite stand under any
circumstances.” He contrasts this with an understanding of the
person as capable of self-determination vis-a-vis circum-
stances - an insight that closely resonates with the present di-
agnosis of a blockage at T2 [15].

Such suspended agency finds confirmation in empirical
data. Findings from the Youth 4.0 report indicate [31] that a
substantial proportion of young respondents experience diffi-
culties in articulating the meaning of their actions, more fre-
quently declaring states of disorientation than clearly defined
sense-generating projects. From a morphodynamic perspec-
tive, these findings may be interpreted as an empirical mani-
festation of a blockage at the level of T2 - reflexive mediation
that fails to lead to sense-generating action.

In this context, morphodynamics - supplemented by the di-
mension of transcendence - may serve as a tool for diagnosing
an anthropological crisis. It enables recognition of the fact that
contemporary social and technological rhythms are not neutral
but generate specific forms of subjectivity that facilitate adap-
tation to systemic logic while not necessarily enabling sense-
generating transformation. In the subsequent section, I there-
fore develop the proposal of a morphodynamics of transcend-
ence, which allows for the identification of such blockages
and for specifying the conditions of their overcoming.

6. Morphodynamics of Transcendence:
A Model Proposal

In light of the diagnosis of declining reflexivity and the ero-
sion of deep meaning in digital society, it becomes necessary
not only to protect but also to reconstruct the conditions of
sense-generating action. The existing morphogenetic model
(T1-T4), as well as its development in the form of morphody-
namics, effectively captures the sequence of social change;

however, it does not explicitly account for the axiological
point of reference that enables the very initiation of reflexivity.
As demonstrated above, the erosion of depth of meaning may
prevent the activation of the internal conversation (T2),
thereby blocking the entire transformative sequence.

I therefore propose extending morphodynamics by an addi-
tional ontological level, designated as TO - the axiostructure.
This does not constitute another phase of the sequence, but
rather an ontological condition of the entire cycle - a meta-
level that renders reflexivity and action themselves possible.
TO denotes the grounding of the subject in a horizon of the
good, hope, or truth, understood not in a doctrinal sense but as
real, generative structures of meaning [23]. From the stand-
point of critical realism, this level may be interpreted as anal-
ogous to the domain of generative mechanisms - empirically
unobservable yet real and causally efficacious [11]. The con-
cept of TO, together with the notion of chrono-hope, develops
earlier proposals of morphodynamics by demonstrating that a
full cycle of agency requires not only structural and temporal
conditions, but also an ontological grounding of meaning.

In this sense, the proposal of the axiostructure (T0) remains
consistent with more recent reconstructions of critical realism,
which emphasize that the axiological and ethical dimension is
not an addition to ontology but one of its constitutive layers.
As Stochmal observes, morality and values function as real
generative mechanisms, even when they are not explicitly rec-
ognized by social actors [32].

Extended Scheme

1) TO - axiostructure (ontological point of reference, e.g.
the good, hope, meaning, transcendence),

T1 - socio-institutional structures,
T2 - individual reflexivity (internal conversation),

4) T3 - action (agency),

5) T4 - outcome: morphostasis or morphogenesis.

A novel component of this model is the concept of chrono-
hope, understood as a rhythm of action grounded not in pre-
dictability or systemic compulsion, but in an ontological open-
ness to the future as a field of meaning. Whereas chronostruc-
ture referred to the social organization of rhythms of action,
chrono-hope indicates their grounding in a horizon of the fu-
ture understood as the “not-yet.” Accordingly, hope is not an
emotional supplement to reflexivity, but one of its ontological
conditions: without reference to enduring goods and meanings,
reflexivity risks being reduced to adaptive “coping” with the
pressures of reality [22].

2)
3)

Table 1. Types of agency in the model of the morphodynamics of transcendence (interpretive heuristic).

Type of Agency Characteristics Ontological / Structural Grounding Trajectory of Change
Adaptive Reactive; lacking reference to values ~ T1 — T2/T3 Morphostasis
Instrumental Goal-oriented, but not necessarily T1-T3 Instrumental morphogenesis
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Type of Agency Characteristics Ontological / Structural Grounding Trajectory of Change
sense-generating

Emancipatory Reflexive; grounded in values T0-T4 Morphogenesis of meaning
Reflexivit, ithout t ition t - . .

Blocked (Suspended) 'e e'xw1 Y without transttion to ac TO-T2 Potential stagnation [14]
tion; impasse at T2

Transcending Grounded in hope; action undertaken T0-T4 (under tension) Axiological morphogenesis

without guarantees

The proposed typology of agency has a heuristic and inter-
pretive character; it may be employed in qualitative analyses
of biographical narratives as a tool for reconstructing trajecto-
ries of meaning and identifying blockages of reflexivity. This
model enables not only the interpretation of blockages and
fractures of contemporary agency, but also opens a space for
an engaged sociology - one that does not merely interpret the
world, but participates in its transformation [25].

TO
(Axiostructure:
hope, the good,
transcendence)

The morphodynamics of transcendence proposed here does
not compete with Archer’s classical model, but rather deepens
it by demonstrating that agency itself requires a foundation -
something that cannot be reduced either to institutions or to
information [33]. In this way, the morphodynamics of tran-
scendence opens the path to conceptualizing hope not as an
emotion, but as an ontological condition of sense-generating
action, a claim that will be further developed in the conclusion.

condition of meaning

( > =~
oLl T2
(Socio-institutional —} 5 (Reflexivity:internal
structures) conversation)
& X )
( a N\
T4
T3 (Outcome:
(Action/ > morphostasis /
Agency) S
morphogenesis)
- S J

Source: Author’s own elaboration drawing on Archer (Realist Social Theory...; Being Human...) and Bhaskar (A Realist Theory...).

Figure 1. Morphodynamics of Transcendence: An Extended Model of Agency (T0-T4).

The diagram illustrates an extension of the classical mor-
phogenetic cycle through the inclusion of the axiostructural
level (TO), conceptualized as an ontological condition ena-
bling reflexivity and sense-generating agency.

7. Conclusion: Hope as an
Epistemological and Ontological
Necessity

Throughout this article, an attempt has been made to update
and deepen the morphogenetic model within the framework of
critical realism by taking into account contemporary digital,
axiological, and anthropological conditions. The contribution
of this article consists in extending the morphogenetic model
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by introducing TO (the axiostructure), developing the concept
of chrono-hope, proposing a typology of agency, and applying
these analytical frameworks to the diagnosis of an anthropo-
logical crisis of reflexivity in digital culture. The proposed
morphodynamics of transcendence builds upon earlier theo-
retical contributions and is here complemented by an explic-
itly axiological and transcendent dimension.

Against this background, hope - understood not as an emo-
tion but as an ontological structure enabling action in the face
of uncertainty - emerges as a key category. As chrono-hope, it
organizes the individual’s relation to the future in a manner
alternative to technical and systemic rhythms. Archer empha-
sizes that without hope, reflexivity degenerates into coping -
a purely adaptive processing of reality [34]. Bloch adds that
“hope is an ontological category that opens the future as a
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space of the not-yet [27].”

From the perspective of critical realism, hope is not an illu-
sion; on the contrary, it constitutes a response of the subject to
real - though often invisible - mechanisms of the good and of
transformative possibility. In the spirit of emancipatory phi-
losophy, Bhaskar wrote: “If we abandon the possibility of
emancipation, we also abandon the very meaning of the social
sciences as a transformative practice [25].”

The proposed T0-T4 framework, incorporating both the ax-
iostructure and the rhythm of hope, demonstrates that any
analysis of social change must take into account not only
structure and agency, but also the question of meaning: Why
act? What makes action worth the effort? Is action in defence
of meaning - rather than merely of interest - possible? As
Levinas argues, the relation to the Other constitutes a primor-
dial source of meaning [35], while Taylor reminds us that
identity is always constituted within horizons of value [18].

In this sense, the morphodynamics of transcendence pro-
posed here aligns with a broader current of critical revisions
of resonance theory, which - as Cheng shows - seek deeper,
structural conditions of the possibility of sense-generating be-
ing-in-the-world [9]. On this basis, the morphodynamics of
transcendence does not merely interpret the world but - in
accordance with the postulate of critical realism - partici-
pates in its transformation. It thus constitutes both a re-
search and an ethical proposal: a tool for diagnosing and
designing reflexive action in a world in which what is dis-
appearing is not knowledge as such, but the belief that ac-
tion still matters.

From this perspective, empirical reports such as Youth 4.0
may be read not only descriptively but also diagnostically - as
indicators of rhythmic and axiological blockages of agency.
These diagnoses resonate with the reflections of Zygmunt
Bauman, who argued that modern sociology cannot be axio-
logically neutral, since morality itself constitutes a fundamen-
tal dimension of human being-in-the-world, even if it remains
structurally fragile and deprived of a stable ontological
grounding [36].

Possible Directions for Further Research (Qualitative Ap-
proaches)

Operationalizing the axiostructure in biographical research
- How does TO manifest itself in life narratives?

Chrono-hope as a matrix of education and formation - How
can rhythms be taught that ground action in meaning rather
than in reaction?

Blocked agency as a category for describing the digital gen-
eration - Does contemporary youth remain at T2 without tran-
sitioning to T3?

Destructive morphodynamics - How can forms of transfor-
mation oriented toward axiological disintegration be diag-
nosed and counteracted?

In this context, Frankl’s call to responsibility acquires par-
ticular force: “If each of us does not give everything he can,
the situation in the world - already disastrous - will become
even worse [15].” In this way, morphodynamics - previously
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developed as a model of structural, reflexive, and temporal
change - is here complemented by an axiological and trans-
cendent dimension, indispensable for understanding agency
under conditions of a profound crisis of meaning. In this re-
spect, the proposed framework is consistent with an under-
standing of sociology as a reflexive and critical practice
that attends to the ontological and axiological conditions of
agency, while retaining its explanatory orientation toward
the structures and mechanisms that render meaningful ac-
tion possible.
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